sight' by prejudice, discrimination and exclusion (Swain et al 2014) . Disabled people have had to struggle against obdurate and ubiquitous forms of invalidation for the dubious privilege of 'wage slavery', and for accessible environments that facilitate not only the right to work, but also the right to belong in communities of origin. To leave them behind and find new, welcoming communities, perhaps on the other side of the globe, is a significant challenge suggesting a lengthy battle against the immobilising environments of the contemporary world. The Disabled People's Movement (DPM) is engaged in intra-state battles to eliminate the spatial apartheid (Goggin and Newall 2005 ) that continues to segregate and exclude disabled people from the spaces that non-disabled people take for granted. Borders add a further dimension; a new layer of social relations, a tough testing ground for the politics of hospitality.
The disabled immigrant is in the very difficult position of making a claim to citizenship from a position of 'double(d) marginalization' and emotional resentment; consigned to the edge of social acceptability on two -largely autonomous -accounts. The incomer is a stranger -a source of fear, anxiety, hostility and disgust (Tyler 2013, Leudar et al 2008) . The non-disabled response to disability invokes similar emotions (Hughes 2012; Soldatic and Meekosha 2012) including estrangement from nondisabled people who disavow and deny its applicability to their lives. It reminds them of the precariousness of being, the vulnerabilities of existence, of the worrying universal human tendency for people to break down and die (Shakespeare 1994 , Hughes 2002 . The perceived double threat -to community and to existential order, underwrites the likelihood that the disabled arrivant will experience a 'cumulative constellation of oppressions' (Harris 2003: 395) . Disability is constituted as a figure that represents the existential stranger; the uninvited guest. It signifies the proximity of constitutional vulnerability. The immigrant, arriving uninvited from afar is depicted as bringing 'new ways' of doing and being that threaten the status quo. 'Persons with disabilities, located on the margins of society … have historically taken on the coloration of whatever else is perceived to also lie on the margins of society' (Quayson 2007: 5) . Indeed, the disabled figure and the figure of the migrant are, not only, mutually depicted by common location but are also lodestones that attract other nefarious 'scripts'. Disability as Ato Quayson (2007: 176) argues attracts 'stipulations of undesirability' that 'place, in close proximity, ideas of illness, deformity, insanity and criminality, sometimes interweaving the terms and leaving none of them entirely stable'. The migrant becomes the immigrant other; comes out of the margins as a pollutant (Cisneros 2008) assumptions about the intractable difficulties that disabled people are expected to bring to the communities that they seek to enter
Crucial for migrant groups and groups like disabled and minority ethnic people for whom the margins have become home, is the deployment (or not) by the community, of an appropriate ethic of hospitality. Its absence has characterised the history of disability (Stiker 1999; Hughes 2015) and the intolerance that marks the lived experience of migrants seeking refuge or economic betterment in contemporary
Europe is an instructive parallel. If one wishes to embrace the 'plural constituency of being and belonging' (Amin 2012: 3) offered by the multiple diasporas of the present, then one can learn from the experience of disabled people and migrants who have been conceived as social outliers; invalidated by communities who cannot see the stranger as a source of communion. Inhospitable communities may not recognise the fellow human in the wounded, wandering or ethnically different figure that seeks refuge in their midst. Disability -for non-disabled people in many historical circumstances -is the existential alien, par excellence -an unwelcome visitor with whom the 'wholesome self' would not wish to co-habit and commune. The case studies that follow illustrate this claim.
The Christian middle-ages: inhospitable celestial borders
There will be -in the view of the 4 th Century CE theologian St. Augustine and his teacher St Anslem -no 'monsters' or 'idiots' at the resurrection (Pender 1996; Metzler 2006) . At the end of terrestrial time, the 'defective' and 'deformed' will be reembodied in 'the normal shape of man' (Stainton 2008: 490) . This idea runs through Augustine posits a somatically appropriate way to appear before God. Disabled people may have been regarded as graciosi or 'recipients of God's special grace' (Cusack 1997: 417) but this applies only to His regard for them as vehicles for His miraculous works rather than as a 'special' case when it comes to the transmigration of souls across the celestial border.
Disability is a pivot of moral economy in the Christian middle-ages; particularly in its capacity as an object of charity and. It is therefore, a route for alms givers to clamber up the stairway to heaven. Disability offers significant spiritual 'use-value' in the salvation of privileged, non-disabled people. Yet, ironically, at the borders of heaven, disability is reduced to foul flesh and contamination; a blot on the landscape of perfection. Heaven, in the Christian theological imaginary is, for disabled people, an inhospitable territory policed by ableist border controls. The guards at the pearly gates operate an exclusion policy based on eugenic criteria. Medieval heaven operated a restrictive immigration policy. Entry depended on a decontamination programme in which bodily and mental impairment was washed away, leaving only the righteous matter commensurate with its pneuma. It seems that the exclusionary and hygienic practices associated with immigration policies in modernity (See the next two 'case studies') reprise celestial practices.
Normate groups can become trapped in a vacuum of homogeneity and tradition.
They may be caught in 'the grip of the imaginary that each society exists as a homeland with its own people, known and loyal to itself and distinct from strangers from another land' (Amin 2012: 2). The Christian middle ages tried to make this myth of racial purity a reality for white Europe. It did so on the back of the perceived threat to Christendom from the Islamic east (Said 2003) and the perceived spiritual pollutants of heresy and sin that threatened the homeland from within (Moore 1987) . Like disabled people seeking entry into the kingdom of heaven, the earthly countenance of black people was considered improper. They may be rescued form their hapless state by a pneuma that can be stripped back to its white, able bodied essence. The Christian Heaven -at least in the past -has been comfortable as a proponent of racist and eugenic immigration policies. Modernity -as we will see below -follows suite.
Eugenics: contamination of the stock by disabled migrants
Ellis Island, today a museum in New York Bay, was an immigration processing station opened by the US Federal Government in 1891 in the wake of the Immigration Act of the same year. The act was designed to exclude the following categories of people from entering the USA. Insane and contagiously ill people, idiots, convicted felons, polygamists, paupers, and any person who might become a 'public charge on society'; 'Senility (old age), varicose veins, hernias, poor vision, and deformities of the limbs or spine were among the primary causes of exclusion' (Bateman-House and Fairchild 2008: 238) . Concerned about the calibre and stock of people passing through Ellis Island, the State of New York had, prior to the federal take-over of immigration control, raised a statute to 'prevent the landing of mendicants, cripples, criminals, idiots &c' (Schweik 2009: 165) .
The most striking feature of Ellis Island was the role it played in the protection of public health. This was based on eugenic fears of 'aliens' conceived as a contaminating threat to the physical and moral integrity of the nation. Ellis Island was primarily a site of medical inspection dedicated to the exclusion of 'degenerate' bodies, including people with impaired labour power (Fairchild 2003 Michael Keith (2013: 27) , calls the contemporary 'campaign' of nefarious representation against, and criminalisation of, asylum seekers and refugees a manifestation of the 'bigot's' calculus at the cost of arrivals'. He strips back the antiimmigrant narrative to its locus in greed. On a parallel note one might speak of the 'miser's calculus'; the cost that 'virtuous citizens' feel that they pay for 'bogus incapacity'; for people 'pretending to be disabled', 'swinging-the-lead', playing-up their impairments in order to dupe the custodians of the public purse into doling out billions to counterfeit claims for disability benefits.
The bigot's calculus epitomises the neoliberal mind-set. It equates, not to the hard currency costs of 'looking after immigrants' -a complaint that has never been translated into a believable bottom line -but to the wrath, invective and hostility that it musters in press and population (Leudar et al 2008) . Likewise, the miser's calculus, mobilised by those who like to 'bash' disabled benefits claimants, is measured out in accusations of laziness and fraudulent conduct Garthwaite 2011) .
These repertoires of invalidation, focused on the so-called abuse of the welfare system by the marginalised and disadvantaged, are strikingly commensurate, with the lynchpins of neoliberal economics and social politics which has brought about the 'triumph of the market over citizenship ' (Crouch, Eder and Tambini 2001: 11) and the 'the silent surrender of public responsibility' (Gilbert 2004) . Both the triumph and the surrender ensure that a politics of hospitality and care is de-legitimated. The neoliberal hegemony is working hard to ensure that social need is individualised, the moral economy privatised and national borders water-tight. 'Brexit' -a political phenomenon that has invested heavily in cultural racism and ableism -is its latest manifestation.
The migrant as foreign welfare burden is a theme that replays the emotional and economic sentiments that shape the contemporary disability/non-disability 
Conclusion
Ableist hegemony (Campbell 2009) defines disability as negative embodiment; as a state of social existential invalidity. The migration of 'negative embodiment' into spaces inhabited by the non-disabled, invulnerable self is a source of dread.
Estranged by the modern courtesans of perfection -medicine, genetics, consumption, the fashionable aesthetics of embodiment -the contemporary self has found new ways of distancing itself from the frailties of human being. Fear of the inevitable, of the human journey towards decline and death and the fantastically exaggerated 'spectre' of impairment and disability that accompanies it, prompts the modern character to prefer the indulgences of the gratifying present to the reflexive consideration of the manifest obdurateness of nature (Shildrick 2002 : Bauman 2007 . The three historical vignettes that have been developed in this paper illustrate that, in the non-disabled imaginary, past and present is a heavily policed ontological border -a high wall -over which able-bodied participants are afraid to look.
The disavowal of impairment and disability stunts human being and becoming. It consigns difference to the margins and condemns non-disability to a disturbingly naive fantasy of well-being in which nefarious, intersectional figures are invented to shore up the conviction that the moral degeneracy can mutate at will. Racism and With respect to the disabled migrant, there is also an existential calculus to consider which draws, too, for its concrete contents on the accretions of the past. If disability signifies loss of bodily control, more precisely the fear of it, as Susan Wendell (1996) has argued; then the immigrant is constructed as a threat to the social body and to social identity (Innes 2010) . Both 'invade' beloved territories: the first the territory of the flesh; the second the territory of place or home. It is on these existential grounds that discrimination against immigrants and disabled people prosper and it is on these grounds that the border guards of 'normate' communities seek to assail the racialized reputation of the 'invaders'.
When we commune with others whose displacement and vulnerability are, at the moment of our meeting, tantamount to their identity we must be able to recognise these features of who they are as our own: If we look closely enough and see through the opaque calculus of prejudice and bigotry, we will, inevitably, see ourselves. How to make our vision for the future correspond to the image in the mirror of hospitable self-recognition is the most compelling concern of the age.
